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I have also been admitted to Cornell’s School of Literary Criticism and Theory for the summer of 
2017. In my book “The Event Is Being”Sartre, Existentialism, Philosophy and Modernity” I 
have read the 19th and 20th century works of arts from an existentialist perspective, I have read 
them as political and esthetical works covering arguments such as Colonialism, the persistence 
of violence in societies, and the relevance of the letters of artists such as Van Gogh, 
Mozart and Beethoven as the creators of characters for mankind. The following is my 
introduction to the chapter on “Colonialism”, and the method that Edward Said had introduced in 
his book Culture and Imperialism. 
 
      Long after Colonialism as a social system is dismantled, its lasting effects could still be felt 
within the norms of the everyday existence of its citizens.For South Africa to have only recently 
embarked on improving its social condition bringing electricity, water, sewage to its 
neighborhoods is perhaps a late endeavor. The polar and stratified plan of ordering the society 
has done little to help the lives of men and women living in South Africa, except to make the 
lacks and the wants even more disparate. We might think to ourselves that it is rather rather late 
in our history to still be faced with poverty, class and race. At the end of twentieth century, we  
are still unearthing, disclosing and dismantling arguments which intellectually we had solved 
centuries before. And yet generation after generation we let ourselves be succumbed to their 
aggressive, evasive, and baseless theories. It is not only tragic that South Africa should only 
‘now’ receive electricity in its urban dwellings, but we as harbingers of civilization failed our 
endeavor when we allowed its non-existence to be drawn around the specific criteria of a ‘group’ 
of people. A people by right the citizens of their own country, who were led to believe 
themselves outsiders to the unified league of organized community. This invention of ‘exile’ 
based on abnormal myth of superiority of culture has probably been one of the most troubling of 
all our fictitious and harmful premises. ‘Culture’ whose construct has been erected stone by 
stone, through centuries of wide and circulating thoughts and ideas between all nations in the 
world, whose communication through commerce, science and the arts, traces their roots to a 
single tree of ‘knowledge’ was appropriated and sold off to one half wholesale, and with very 
little acknowledgment for the share they had in its development. This weighty bargain, left half of 
the nations of the world without a voice, face, history, background or evolutionary progress of 
their own. Hence knowledge, information, learning which is born out of the singular nexus of 
improving the livelihood of ‘mankind’ became a possession ready to be handed down at the 
price of subjugating a group of people in their own homeland, for acquiring its benefits. 
 
      This contradictory and self canceling mission not only did not carry any cogent or just valor 
upon it, it even managed to bastardize the very noble act of ‘civilization’. Fearful of being placed 
in ‘bondage’ nations in handful react catastrophically to the very idea of modernity, improvement 
and rationality. This adverse reaction seen recently in countries such as Iran, Algeria, Egypt and 
Turkey has a tormented psychological origin as it foundation. If some of us are led to believe 
that we had no ‘share’ in the creation, formation and shaping of history, discovering the roots of 
sciences such as law, politics, algebra, astronomy, biology, medicine, and… we will create 
another ‘fiction’ for ourselves, return ourselves to a religious mode which seems to be 
counter-culture, and find our ascendancy through another medium. This return to the age of 



 

pre-modern, hence as a retaliating response, with all its adverse phenomena dilated in the 
onset of fundamentalism, is none-the-less constituted as a reply to a less than rational 
arguments which colonialism as a project phrased. And the countries that dress themselves in 
its shell in order to protect themselves against the onslaught of others which tells them they 
‘were not’, harm themselves further by reducing themselves to that very entity which ‘others’ had 
told them they were. This lack of understanding that East itself was a bastion for the creation of 
cultural arguments, now harms the countries that find themselves in that hemisphere more than 
that of the West. They try to prove themselves by erasing all that makes them resemble the 
other, and yet that face is the perfection that thinkers have deemed the best, and that is the face 
of a thinker which delves its present in the aspiration for a future, and bettering its condition, 
rather than returning itself to its mythological past. Now East and the Easterners wish for the 
most part to mold an identity for themselves which is old, and to some extent ancient. But if we 
wish to deliver ourselves from our outmoded ways of being, we should neither react to any 
specific arguments or try to reinvent ourselves by unnatural borrowings. Mankind has reached 
the twentieth century, and this age of cellular technology, information and computers, we all 
have had a hand in bringing about. The undeniable reality of this conceive must not be forgotten 
by any of us, and the future steps we must take, we take in a uniform strive, and vision. None of 
us are involved in a political, economical, or cultural war or race, we are all striving to rescue 
ourselves from the weight of our heavy handed stones, poverty, and insecure existence. And in 
that none of us are working against each other’s right for being, rather we are in reality riding on 
the second movement of civilization, having reached the age of technology, machine and 
industry we must enlarge our peripheries and comprise each other’s strain, labor and toil as our 
own, and unbiasedly move toward progress. As Edward Said in Culture and Imperialism1 
writes: “A standard topic in the history of ideas and the study of cultures is that constellation of 
relationships that can be collected under the general heading of ‘influence.’ I began this book by 
invoking Eliot’s famous essay ‘Tradition and the Individual Talent’ as a way of introducing the 
matter of influence in its most basic, even abstract form: the connection between the present 
and the pastness (or not) of the past, a connection which as Eliot discusses it includes 
relationship between an individual writer and the tradition of which he or she is a part. I 
suggested that studying the relationship between the ‘West’ and its dominated cultural ‘others’ is 
not just a way of understanding an unequal relationship between unequal interlocutors, but also 
a point of entry into studying the formation and meaning of Western cultural practices 
themselves. And the persistent disparity in power between the West and non-West must be 
taken into account if we are accurately to understand cultural forms like that of the novel, of 
ethnographic and historical discourse, certain kind of poetry and opera, where allusions to and 
structures based on this disparity abound. I went on to argue that when supposedly otherwise 
neutral departments of culture like literature and critical theory converge upon the weaker or 
subordinate culture and interpret it with ideas of unchanging non-European and European 
essences, narratives about geographical possessions, and images of legitimacy and 
redemption, the striking consequence has been to disguise the power situation and to conceal 
how much the experience of the stronger party overlaps with and, strangely, depends on the 
weaker” (p. 158). 
 



 

     The misconceive, that the Arabs, who have become the representatives of the East, from 
Africa to Persia, and other cultures such as Indian, and Chinese, hence the Orientals, are bereft 
of art and literature is a singular prevaricate fib. And the extent of its acknowledgment, is not 
only astounding but to a certain degree comical. One needs to only enter a library in order to 
grasp the wealth of books written in the Orient in all its centuries, look at its artistic creations in 
the form of architecture, painting, sculpture and in a matter of ‘seconds’ be convinced otherwise. 
Yet it takes us years of persuasion with the mediums of conferences, colloquiums, round tables 
of discussion in order to adhere that countries in the East are not ‘modern’ states, their 
languages most at least five to six thousand years old cannot be considered as such, and their 
history did not culminate in a series of exchanging apples with oranges, but building empires, 
creating centers of civic forces, unifying monetary values and…. Our insistence on erasing 
centuries of progress, makes us from an outsider’s perspective strange onlookers of human 
history. But the need to confirm cultural ascendancy has become such a widespread malady 
that we at times do not recognize its symptoms. It is not so much that some of us have tried to 
reduce and diminish the legitimate position of others toward originality and invention, but we 
also have blinded ourselves to the cognizance of beauty and creativity-- wise philosophies and 
rational systems of thoughts. We have known, savored, and experienced only half of what 
humanity has generated in its long span of time. By dividing ourselves away from mastering 
their wealth and depth, we have abrogated a more coherent, mind boggling, and sensory 
pleasing familiarity with the totality of our constituent conceives. Not to step within a Japanese 
garden enhanced with centuries of interlaced decorum, order and beauty, read a poem by 
Emperor Gaozong on a silken leaf, listen to a Chinese opera, find the distinct color of the dome 
of a blue mosque against the sky, is not to enhance one’s being with other extraordinary visions 
of creative art. In that we could only find ourselves wanting in our full cognition of the world. If 
we are only familiar with half of the created works of art in our shared world we would abort the 
very formation of our rational and logical thought process and the comprehension of our 
universe. 
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